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Foreword 


IT IS INDEED a pleasure for us to bring out Key to Al ‘Imran: 
Resurgence of the Ummah in the Treasures of the Qur’an Series 
and as a sequel to the author’s earlier work Key to al-Fatibah: 
Understanding the Basic Concepts which was well received as a 
highly useful guide to the Qur’4n. Brother Abdur Rashid 
Siddiqui, who has devoted much of his time to the study of the 
Qur’an and has worked closely with British Muslim youth as 
their mentor, largely succeeds in enabling readers to gain or 
renew their acquaintance with the message of the Qur’an. Key to 
Al ‘Imran offers a conspectus of the major themes and brings out 
effectively and energetically the relevance of this S#rab to our 
times. This goes a long way in kindling the spirit of assimilating 
the message of the Qur’an. Its study of the Sarah in terms of its 
sections affords a helpful overview of the whole Sarah, which 
contributes to its better comprehension. 

Patterned after the late Brother Khurram Murad’s pioneering 
works in this genre, such as Way to the Qur’an and Key fo al- 
Bagarah: The Longest Surah of the Qur’an, Brother Siddiqui’s 
work aims at capturing the essence of the Sarah, elucidates its 
main concerns and places the S#rah in the overall context of the 
eternal guidance embodied in the Qur’an. In so doing, Brother 
Siddiqui has painstakingly gleaned valuable material from 
authentic tafasir in Arabic and Urdu. Being familiar with the 
mindset and intellectual needs of English-speaking Muslims in the 
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West, he has done a commendable job in drawing them closer to 
the Qur'an, which alone ensures their success in both the worlds. 
There was a pressing need for producing such works on the 
Qur’an in English, which could cater for Muslims in the West. It 
is heartening to note that Brother Siddiqui has responded 
positively to this need and produced this valuable work. Since its 
inception the Islamic Foundation has been engaged in bringing 
out works which may enable readers to gain a better, sharper 
understanding of things Islamic. The present work constitutes a 
substantial effort in this direction. I am sure this work will be read 
with much profit both by specialists and the general public alike. 

I take this opportunity to thank all my colleagues at the 
Foundation who have been associated with its production. May 
Allah reward the author and grant us the ability and strength to 
draw upon the invaluable guidance contained in the Qur’an, 


which this work seeks to state clearly. (Avivz) 


Dr. M. Manazir Ahsan 


Ramadan 1422 A.H. 
Director General 


December 2001 
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Preface 


IN THE LAST year of his life (1996) our respected Brother 
Khurram Murad (may Allah have mercy on him) published a 
booklet giving an overview of Surah al-Baqarah as well as its 
major themes. In his own words his sole aim was, “to make the 
message of the Qur’an, and its summons Co live by it, reach the 
hearts and minds of readers” (p. 6.) His death so soon after its 
publication, deprived us of his so many talents and not least his 
abiliry to expound the message of the Glorious Qur’4n so as to 
penetrate the hearts of his listeners and readers. 

Efforts are afoot to edit and publish his very many 
unpublished manuscripts. So far the Islamic Foundation has 
published his trilogy on the Qur’an and the life and message of 
the Prophet Muhammad sallallahu ‘alaih: wa sallam* entitled: 
The Quranic Treasures, Gifts from Mubammad and Who is 
Muhammad. His two other works in English both recenrly 
published are: In the Early Hours: Reflections on Spiritual and 
Self Development and Dying and Living for Allah. His works in 
Urdu are also being published in Pakistan posthumously. Thus, 
we are fortunate to benefit from his scholarship and advice even 
after his death. I have no doubt this Sadagah Jariyah will 
continue and may Allah in His infinite mercy forgive his 
shortcomings and elevate him to Jannat al-Firdaws. (Amin) 

1 It is customary to recite the salutation after the names of prophets. It means, “May 
the peace and blessings of Allah be upon him”. In che rest of the book ir is 
abbreviated as “saws”. 
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Still there is a need to continue the work to which he ha4 
devoted his life. One very important area was his love for and 
devotion to the Book of Allah. Although in his modest way he 
used to disclaim any pretence of deep knowledge and scholarship 
in this field, those who knew him and had the privilege of 
listening to his Dars-e-Our’an knew his erudite scholarship and 
deep insight into Qur’Aanic knowledge. His book Way to the 
Our’an is immensely popular and has guided a great many young 
people to undertake Qur’Anic studies. 

I must admit that I am a novice in the field of Qur’Anic 
sciences. I am conscious of my lack of competence tro undertake 
this task. Yet last year when I made a brief presentation, 
following the pattern of Brother Khurram Murad on S#ral Al 
‘Imran. 1 was persuaded by many well-wishers and friends to 
compile this booklet so as to continue the work of our learned 
friend and mentor. 

I have tried to follow Brother Khurram Murad’s methodology 
and pattern and attempted to present an overview of Sirah Al 
‘Imran. In this, I have tried to cover areas which were so dear to 
him. His purpose was to make the Holy Qur’an accessible to the 
masses and facilitate its understanding. Thus making rhe Qur‘an 
relevant to our lives and the life of the U22701ah so that we may 
receive guidance from this Divine a proper 
understanding of Qur’an studying reliable § tafasir 
(commentaries) and self-reflection are essential. Yer there is also 
a meed to have clear perspectives of the srttrahs as well. Of course, 
some tafdasir also provide this information. 
these are not expounded 


source. For 


the 


Usually, however, 
in great derail. Although there are 
voluminous Qur’anic literatures available in the Arabic and Urdu 
languages, there is a paucity of reliable tafasir (commentaries) in 
English. Unfortunately, there are also only a few commenraries in 


English dealing with the aspect of che 


azn (internal 
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arrangement) of the strahs. 1 have given a selection of 
commentaries that can be consulted for further study in the 
Bibliography. This compilation is for young men and women 
who ardently desire to understand the Qur’an and want to live 
by it. 

I would like to thank Professor Khurshid Ahmad, Professor 
Salman Nadvi, Dr. Abdur Raheem Kidwai and Adil Salahi for 
meticulously reading the entire manuscript and offecing many 
valuable comments. I am also grateful to Maulana Sohaib Hasan, 
Dr. Ataullah Siddiqui, Farooq Murad and Zahid Parvez for their 
constructive suggestions for improving the work. Whatever errors 
there are, I alone am responsible for them. May Allah Subbanu 
wa ta‘ala* forgive me. | am very grateful to Dr. Manazir Ahsan, 
the Director General of the Islamic Foundation for publishing this 
book and writing a Foreword to it. He also kindly checked the 
diacritical marks for the Arabic words. I am also grateful to Dr. 
Susanne Thackray for her editorial suggestions. Not least, my 
thanks are due to Naiem Qaddoura for typesetting the 
manuscript and Nasir Cadir for the cover design. 

I hope and pray thar Allah (swt) may bless this humble eftort 
and thar it may inspire and stimulate interest in the study of the 
Holy Qur’an in our younger generation. 


Leicester 
1th Ramadan 1422 


Abdur Rashid Siddiqui 
17'h November 2001 





2 This phrase praises Allah and will subscquently be abbreviated as (swt). 
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Surah Al ‘Imran 


SURAH AL ‘IMRAN is the third s#rah following al-Fatibah and 
al-Bagarah. It is composed of 200 verses. Together with al- 
Bagarah these stirahs form about one-eighth of the Holy Qur'an. 
Al ‘Imran is not a continuous narration. Many mufassiran, 
(commentators), believe that the first part of the Sarah was 
revealed after the Battle of Badr (2 A.H./624 C.E.) and the last 

part was certainly revealed after the Battle of Uhud (3 A.H./625 

C.E.) The section dealing with the family of ‘Imran is specifically 
addressed to the Christians, and according to some mufassirun 
was revealed in 9 A.H./630 C.E. when a delegation of Christians 
from Najran, Yemen visited the Prophet (saws) in Madinah. 

Stirah Al ‘Imran covers a very volatile period in Islamic history 
after the Prophet’s migration to Madinah. It extends from 2 
A.H./624 C.E. at the end of the Battle of Badr to the aftermath of 
the Battle of Uhud 3 A.H/625 C.E. It provides a graphic record of 
the circumstances and prevailing atmosphere of the events and 
psychology of the different groups of people involved. At the time 
of its revelation, the Muslim community was settling into their 
new surroundings. This period was covered by Sirah al-Bagarah 
in which guidance was provided about the performance of 
religious duties as well as about legal, economic and social 
obligations. Then, the Battle of Badr took place and which 
afforded a decisive victory. This Muslim victory against all odds 
and with scarce manpower and resources strengthened and 


- £ 








— ea EE_|'Y °°” 


TREASURES OF THE QUR’AN 


reinforced the Islamic faith. The very first confrontation with}, 
Makkans that gave the Muslims their success might also ha, 
given them a false sense of security. They might have assumed, 
believers, that they would be victorious in every encounte, 
However, the laws of success and defeat designed by Allah are ng 
so simplistic and superficial. For achieving success there are man 
prerequisites which must be met. In addition to unflinching faith 
there have to be both mental and physical preparations 
organisational! skills, discipline and arms and equipment. This is 
the lesson Allah taught the believers at Uhud. 


The Placement of Al ‘Imran 
Khurram Murad discussed the reasons for the arrangement of the 


surahs as we find them in Mushaf (al-Qur’an). They are not in the 
chronological order of revelation bur are rather arranged by the 
Prophet (saws) under Divine direction. He directed the scribes to 
Insert a certain section of revelation in a specific si#rah chat had 
been revealed earlier. Those who are interesred in understanding 
the reasons behind this arrangement should refer ro Khurram 
Murad’s Key to al-Bagarah, which contains a full discussion on 


this subject. 
So why is S#ral Al ‘Iniran placed after Stral> al-Baqarah: 


According to Mawlana Amin Ahsan Islahi (may Allah be pleased 
with him) (d.1997) every stra has a partner. All sitrahs are 
arranged in pairs. Like partners, there are simularities between 
them and they also complement each other. If there is a gap in one 
sttrah, the other fills it. If something is hidden in one, the other 
manifests it. They shine like the sun and moon. In long strals we 
see these features in al-Bagarah and Al ‘I17an; in short steralys we 
can observe them in the last nvo stra/ys, numbers 113 and 114, 
which are collectively called al-Mu‘awwadhatayn (seeking Allah's 
refuge from all evils). The Prophet (saws) used to recite them in 
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pairs, for example Strah al-Oiyamah in one rukii‘ and al-Insan in 
another, and similarly Setrahs al-Saff and al-Jumu‘ah and Surahs 
al-A‘la and al-Ghashtyah. 

According to Mawlana Islahi there are some exceptions about 
this pairing of s#rahs, for example Strah al-Fatibah has no 
partner - being in itself the introduction to the whole Qur’an. 
Incidentally, one of the names of al-Fatibah is al-Kafryah 
indicating that it is self-sufficient and does not need pairing. In 
some cases, a later st#trah is the continuation of the preceding 
stirah or its appendix. For example Sa@rah al-Tawbah is the 
continuation of Sirah al-Anfal and the same relationship exits 
benveen Strahs al-Mu'miniin and al-Ni&r. There are other 


examples as well. 


A Companion of al-Bagarah and Al ‘Imran 
Looking at the similarities between a/l-Baqarah and Al ‘Iran we 


observe that both deal with the same subject matter, the 
affirmation of the Prophethood of Muhammad (saws) especially 
addressing the A// al-Kitab (the People of the Book — the Jews 
and the Christians). Both Sérahs discuss at length the 
fundamental teachings of din, its essential message and mission. 
Both begin with the same Hetruf al-Muqgatta‘at (the abbreviated 
lerters) Alif Lam Mint and both end with very effective 
supplications. Al-Buguruh’s introductory verses mention those 
qualities of people who are God-conscious (#1uttagin) and who 
will prosper (sflivin). Al ‘Imran concludes its narration with 
muttagin and muflibin as well (3: 200). 

The Prophet (saws) compared them to the sun and che moon 
Abu Umamah al-Bahili reports that the Prophet (saws) said 
“Recite the Qur'an, it will be the intercessor for its companions. 
Recite the nvo luminous ones — al-Bagarah and Al ‘Imran — for on 
the Day of Resurrection they will come as two clouds or canopies 
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(full of light), or two flocks of birds in ranks, pleading for th, 


who recite them.” (Muslim and Ahmad as quoted in Mukht, you die not save in a state of Islam (submission to Allah) 
Tafsir Ibn Kathir, Vol. 1, p.26.) | (3: 102). 

One may well ask why, if there are so many similarities IN th ‘ > ~_ 
Sei jeetimarrenand scyleyial-Bagarah was placed'before Al Tam Thus, in al-Bagarah the essence of iman is explained and in Al 


‘Imran the characteristics of Islam are expounded. Whereas in al- 
Bagarah there is an invitation to imdn, in Al ‘Imran the invitation 
is to the system of life based on iman. As iman precedes Islam so 
for this reason al-Bagarah is placed before Al ‘Imran. The words 
iman and [slam are sometimes used interchangeably to refer to 
our Din and Faith. But there is some difference between these two 
Who believe in the existence of that which is beyond, ~" portant oa Whereas Islam is the Code of Lite ae 
System of Beliefs which distinguishes itself from other religions 
and ways of life, iman is the creed and Faith whose acceptance 
makes a person Muslim or Mu’mun. 


On reflection one can see some possible reasons for i 
arrangement. The reasons are discussed very well by Mawliy 
Amin Ahsan Islahi in his tafsir (commentary). Firstly, there, 
great emphasis on imdan in al-Bagarah, right from the start un 
it finishes. The Sarah starts with: 


reach of human perception, who establish Prayer, an 
spend out of what We have provided them, who believer 
what has been revealed to you and what was reveal; 
before you, and have firm faith in the Hereafter (2: 34 
It concludes with: The Messenger believes, and so doth 
believers, in the guidance sent down upon him from h 
Lord: each one believes in Allah, His Angels, His Books an: 


Second, the principal addressees in al-Baqarah are one group 
of Ahl al-Kitab, the People of the Book, the Jews, whereas Al 
‘Imran is directed mainly at the other group, the Christians. 
Historically, the Jews preceded the Christians; hence this 
placement is in chronological order. Similarly, the stories of 

in His Messengers... (2: 285). Adam and Ibrahim and Masa (peace be upon them all) which are 

mentioned in al-Bagarah are narrated before the stories of 

Islam is the main topic of discussion in Al ‘Imran. Thu Maryam, Zakariya, ‘Isa and Yahya (peace be upon them all) who 

throughout the S#ra/) there are references to submission to Allah came later and are mentioned in Al ‘Imran. However, the address 

For example: throughout the Séerah is directed at the People of the Book. This 
common term includes both groups. 


’ Third, in al-Bagarabh arguments for basic beliefs (Tawhid, 
(3: 19); Do they now seek a Din other than prescribedh Akbirah and Risalab - the Oneness of Allah, the Hereafter and 
Allah even though all that is in the heavens and earth is 





The Din with Allah is Islan: (substiusston to His Will 


oo om | Prophethood) are drawn from nature. These are more convincing 
submission to Him — willingly or unwillingly... (3: 8) to unbelievers as well as to the Ab/ al-Kitab. The first address in 
... and to Him do we subnut (3: 84); And whoever seekS+ — gl-Bagarab is: 


way other than this way of submission (Islam), will ® 


that it will not be accepted from him... (3: 85) * i amauenigti:LordaWho created you as weil as 
Believers! Fear Allah as He should be feared, and see imemmeamenetore you, sovthat»you may: become 
; 5 
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righteous. It is He Who has made the earth a resting-place 
for you, and the sky a canopy; and sent down water from 
the sky to bring forth fruits for your sustenance. Do not, 


then, set up rivals to Allah when you know (the truth) 
(2: 21-22). 


Again in verse 164 arguments from nature are presented as: 


In the creation of the heavens and the earth, in the 
alternation of night and day; in the vessels that sail across 
the sea with what is useful for mankind; in the water which 
Allah sends down from the sky giving life to the earth after 
it had been lifeless, causing all manner of living creatures 
that He scatters through the earth; in the change of winds, 
and the clouds pressed into service between sky and earth — 
(Here) indeed are signs for those who are wise (2: 164). 


By contrast, in Al ‘Imran, most of the arguments are drawn 
from Allah’s (swt) attributes. These are more suitable for the Ab! 
al-Kitab, as they believe in the Creator. Thus, the Sarah starts: 


Allah! There is no deity save Him — the Ever-living, the Self- 
Subsisting, Eternal (3: 2.); ...and Allah is exalted in Might. 
Lord of Retribution (3: 4); and He it is Who shapes you in 


the wombs as He pleases, there is no deity but Him, the 
Exalted in Might, the Wise (3: 6). 


Further, in verse 18, Allah (swt) presents His Own testimony 
and that of the angels and persons with knowledge: 


Allab Himself bears witness that there is no deity but Him 


and likewise do the angels, and those endowed with 


knowledge, standing firm on justice. There is no deity but 
Him, the Exalted in Power, the Wise (3: 18). 
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Many of Allah’s attributes are stated in the following 

supplication: 
Say: “O Allah! Lord of power (and Rule), You give power 
to whom You please and You strip power from whom You 
please. You endue with honour whom You please. And You 
bring low whom You please. In Your Hand is all Good. 
Verily over all things You have power. You cause the night 
to gain on the day and cause the day to gain on the night. 
You bring the living out of the dead and You bring the dead 


out of the living. And You give sustenance to whom You 
please without measure” (3: 26-27). 


Of course, more comprehensive listings of Allah’s attributes 
are in 2: 255 and 59: 22-24. This approach is more effective for 
the Abi al-Kitab who proclaim their belief in God. 

Finally, al-Bagarah marked the establishment of the Islamic 
Ummah and heralded the change of leadership from Ban? [sra’il 
towards the Islamic Ummah (2: 143), and Al ‘Imran spells out the 
favours bestowed on the Islamic Ummah in the discharge of that 
succession: the building of the Ummah, the establishment of the 
Islamic society, the clash between the Ummah and its adversaries. 
Whereas al-Bagarah ushered in the appointment of the Islamic 


mission and its leadership role, Al ‘Imran presents the Ummah in 
ts preparation for that role. 


The Personality of a Sirah 


We have discussed above that sérahs are arranged in pairs. But 
each sitrah of course, has its own theme and subject matter that 
it conveys to its readers. It also supplements/complements the 
preceding and the following st#irahs. Sayyid Qutb compared 
stirahs of the Qur'an to human beings. Just as all human beings 


are essentially the same yet each have their own distinctive and 
individual features. He writes: 


: “ 


_ 


a 


TREASURES OF THE QUR’AN 


Every sitrah has a theme and a target that it carries forward 
for its subject throughout and conveys it to its readers. 
St#rabs of the Qur’an are like human beings. Just as all 
human beings are the same yet each one has his own 
individual features that separates him from others. Each 
one has specific physical characteristics and individual 
personality. Among human beings some may have only 
slight differences that separates them while in others except 
for basic and common human characteristics nothing is 
similar. Thus, people differ from each orher despite all 
being humans. 

I am in the habit of understanding the Qur’4n in the 
same way and my feelings for the Qur’4n are similar. Thus, 
this is how I treat it according to my feelings. I have a very 
long association with the Qur’4n, deep love, great likeness 
and long relationship. Thus, after long reflection and deep 
thought I have ascertained the personality, tendency and 
features of each si#rah distinctly. 

Thus, I perceive in the s#rahs of the Qur’an different 
models. My personal relationship with each surah has 
created a specific flavour. I see each strah’s physical form, 
tendency and its inclination differently. 

My relationship with s#rahs is similar to my relationship 
with my friends. Every one of my friends is a friend and | 
love and adore all of them. Everyone is precious to me, yet 
with each of them the human heart creates a different 
relationship. With each one finds a different joy. Each has 


a different influence and effect and one treats each one of 
them differenrly. 


When a person enters a s#rah it is like beginning a 
journey. Each s#rah presents different scenes and 
perspectives. From each immersion in it one finds new 
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treasures and new ideas. The journey of each sazrah is a 
journey to a New World and the goal of this journey and 
its signposts are all clearly marked. 

(Introduction to Sarah al-A‘raf in: Fi Zilal al-Qur’an, 


Vol. 2, pp.1122-23; translated into Urdu by Sayyid Ma‘rif 
Shah Shirazi.) 


This long excerpt conveys how we can ascertain the central 
themes of each surah and how we should perceive the whole 
dirab as an entity. Its internal arrangement presents a cohesive 
unity rather than a disjointed collection of 4yat (verses). 


The Central Theme of Al ‘Imran 


Every surah is a unit that is well knit and provides messages and 
meanings consistent with its theme. In this way, every surah has 
acentral theme, around which all its contents are woven. 

Let us note the historical perspective in which this surah was 
revealed. Its revelation came at a time when Islam had gained 
ground and it was not possible for the Abi al-Kitab to oppose it 
openly. Although some of them accepted Islam it did not 
penetrate their hearts. Others were still opposing it. 

It was during this period that the Battle of Uhud took place in 
which the Muslims suffered heavy loses. This affected the 
attitudes of both groups of Abl al-Kitab. Those who were 
hypocrites turned back from Islam and those who opposed it 
openly became very hostile. 

So the Battle of Uhud was a test for all — the Muslims, the 
hypocrites and the Ahi al-Kitab. It was during this critical time 
that this s’rah was revealed. Hence, it contains criticism of all the 
groups. It highlights the cause of the Muslims’ defeat and gives 


guidance on how to overcome this temporary setback and turn it 
into victory. 
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In my view the central theme of the surah is very similar to that 
of al-Bagarah. It outlines the mission of the Muslim Uszmah that 
is chosen to lead mankind. Thus, the su#rah helps to inspire them 
and to prepare them for this important task. The theme is clearly 
stated in verse IIO: 


You are now the best of peoples brought forth for (the 
guidance and reform of) mankind, enjoining what is right, 
forbidding what is wrong and believing in Allah (3: 110). 


In al-Bagarah the Ummah is characterised as Ummiatan 
Wasatan, a middlemost, a just and a model community (2: 143), 
but here the Uninah is honoured as Khaira Ummah, the best 
community (3: 110). Not because of their intrinsic value but 
rather for the importance of the task — the task for which hitherto 
prophets had been selected to perform. In al-Bagaral) the duty of 
the Ummah is described as being a “witness unto mankind”. In 
this surah, Amr bil M‘araf wa al-Nahi ‘anil Munkar 
(commanding what is right and forbidding what is wrong) 1s 
assigned as its duty. In al-Bagarah the address is to the whole of 
mankind whereas here the address is to those who believe and 
they are told, “Fear Allah as He should be feared” (3: 102). 

In al-Bagarah incidents from Jewish history are presented 
highlighting the neglect of tagwda (God consciousness) by the Jews 
that led to their disgrace. Here, Christian history is presented to 
show how they went astray from the Right Path — the path of 
taqwa. Thus, in both Sarahs there are lessons for Ahi al-Iman (the 
believers) as to how they should safeguard their faith and not lose 
their quality of taqwa. 

As there is no prophet to come after Muhammad (saws) it is 
the duty of this Unimah to be a witness unto the truth and 
guidance given by Allah. 
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As we know, the guidance in the Qur'an is for all humanity, 
yet special groups are addressed and invited to reflect on their 
history and deviation from the Right Path. In S“rah al-Bagarah 
the special address was directed at the Jews and in Al ‘Imran the 
Christians are the main addressees. But if we reflect deeply we 
will observe that there are subtle differences in the manner of 
addressing them. In both the Sarahs there is a critique of the Jews 
and Christians. However, there are differences in the style of 
iticism. In al-Bagarah the criticism is direct (2: 40-123). In Al 
Imran the criticism is indirect. In al-Baqarab Allah Himself 
addresses them and invites them to accept and follow His Din, the 
same Din which He revealed earlier to the prophets of Bani 
ral. Now after completion of Hujjah, proof, they do not 
deserve to be addressed directly by Almighty Allah. This is the 
indication of Allah’s displeasure with them. Therefore, He 
addresses the Prophet (saws) that he should convey this to them. 
Thus, there are several verses in this indirect mode: 


So if they dispute with you say: “I have submitted my 
whole self to Allah and so have those who follow me.” And 
say to the People of the Book and to those who are 
unlearned: “Do you (also) submit yourselves? ...” (3: 20). 


If anyone disputes in this matter with you now after (full) 
knowledge has come to you, say: “Come! Let us gather 
together our sons and your sons, our women and your 
women, ourselves and yourselves: then let us pray and 
invoke the curse of Allah on those who lie” (3: 61). 


Say: “O People of the Book! Come to common terms as 
between us and you: that we worship none but Allah...” 
(3: 64). 
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Say: “O People of the Book! Why reject you the signs of 
Allah, when Allah is Himself witness to all you doe 
Say: “O People of the Book! Why obstruct you those who 
believe, from the Path of Allah...” (3: 98-99). 


These are marked differences from the address that appears in 
al-Baqarah. This is evident from the passages cited above. 


The Structure of Al ‘Imran 


On reflection, one finds that the Sarah can be divided into five 
well-defined sections. These can be further sub-divided into 


sections for the sake of understanding. According to my 
understanding these sections are as follows: 


Section r Verses 1-32 (32 verses) The Basics of Divine 
Guidance 

Section 2 Verses 33-63 (31 verses) The family of ‘Imran chosen 
by Allah to serve His Cause 

Section 3 Verses 64-120 (57 verses) Da‘wah to the Jews and 
Christians and their intransigence; the Mission of the 
Muslim Ummatk 

Section 4 Verses 121-189 (69 verses) A Critique of the Battle of 
Uhud and Guidance for Future Strategy 

Section 5 Verses 190-200 (11 verses) Conclusion: Moral and 


Spiritual Resources 


Section1: Verses 1-32. The Basics of Divine Guidance 

The Szrah begins with the attributes of Allah — His Power and 
Glory as well as His Mercy in providing Guidance to mankind 
throughout human history. Six attributes of His that are 
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gentioned (The Living, The Self-Subsisting, Eternal, Exalted in 
uight, Lord of Retribution, The Wise) in verses 1-6. From these 
tis argued that He is the Sole Creator and Lord. This emphasises 
he belief in Tawhid — the Oneness of God. He is the One, Who 
has guided humanity through His messengers and His Books and 
tis He Who will also judge us on the Day of Resurrection. Thus, 
il Articles of Faith are covered here. 

Verses 7-17 portray the mental attitudes of those who are 
deprived of Divine guidance. It is contrasted with the 
characteristics of those who find hidayah (Guidance) in His Book. 
The characteristics of those who fail to receive Guidance are that 
they seek discord in Divine Revelation and that they pursue the 
hidden and esoteric meanings instead of concentrating on the 
manifest and obvious meanings. Hence, as they deny the signs of 


_ Allah instead of receiving Guidance, they are left to go astray. 


In contrast, the characteristics of the believers are that they 
sincerely endorse everything revealed by Allah. They constantly 
sek His Forgiveness and Mercy. They do istighfar (seeking Allah’s 
forgiveness) for their shortcomings. They show patience (sabr), 
firmness and self-control. They are true in their words and deeds. 
They worship devoutly and spend in the way of Allah and seek His 
lorgiveness in the early hours of the morning. These qualities open 
their hearts ready for receiving Guidance (verses 16-17). 

This sub-section (verses 18-19) culminates in the testimonies 
of Allah, His angels and those who are endowed with knowledge 
of the affirmation of Tawhid (the Oneness of Allah). Thus, the 
only Din acceptable in the sight of Allah is Islam. 

The next sub-section (verses 20-27) is a criticism of the People 
of the Book, as they have not fulfilled the role for which they were 
appointed. Hence, they are stripped of the Imamah (leadership) 
of nations. This is ably expressed in a moving supplication, which 
can be compared to a similar supplication in S#rah al-Isra’: 
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And pray: “My Lord! Cause me to enter wherever it be 
with truth, and cause mie to exit wherever it be with truth 
and support me with authority from Yourself.” And 
Proclaim: “Truth has come, and falsehood has vanished 


Surely falsehood is ever bound to vanish” (al-Isra’ 17: 
80-81). 


Finally, in verses 28-32, there are instructions and warnings 
for the Muslim Ummah that they should not have intimate 
friendships with the Abi al-Kitab and the hypocrites but that they 


should rather seek the company of the believers and obey Allah 
and His Messenger. 


Section 2: Verses 3 3-63. The Family of ‘Imran chosen by Allah 
to serve His Cause 

The Family of ‘Imran was honoured by such luminaries as 
Zakariya, Maryam, Yahya (John, the Baptist) and ‘Isa (peace be 
on all of them) as Allah honoured the family of Ibrahim before 
them. Verses 33-47 narrate the story of Maryam in great depth 
and explain how she came to be under the care of the Prophet 
Zakariya. This is followed by the narration of the miraculous 
births of the Prophets Yahya and ‘Isa (peace be upon them). The 
story of the Prophet ‘Isa (peace be upon him) is also told in Sirah 
Maryam (Chapter 19). There, a lengthy account of his miraculous 
birth is narrated in detail but not of his mother. Here, in keeping 
with the theme of the S#rah, that account is condensed but his 
message and the devotion of his disciples are described in more 
detail. This account rejects the notion of the Prophet ‘Isa’s 
divinity and on the contrary it affirms his humanity and honours 
him as a Messenger of God. The family of ‘Imran was chosen by 


Allah from Bani Isra’il to convey His Message to the rest of 
mankind. 
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The Prophet ‘Isa (peace be upon him) was in the line of 
gophets sent to Bani Isra’il and his message to them, like all 
uflier messengers, was: “Fear Allah and obey me” (3: 50). Verses 
jto 63 provide the proof of his humanity, his Prophethood as 
yell as his miracles to convince Bani Isra’il of the truth of his 
ssignment from Allah. Yet they denied him. He was betrayed by 
sconspiracy, but Allah raised him to the heavens and saved him 


fom their scheming (3: 55). The whole issue of attributing 
divinity to him is resolved by stating: 


The case of ‘Isa in the sight of Allah is the same as the case 


of Adam. He created him from dust and then said to him, 
“Be” and he was (3: 59). 


However, his followers lost his teachings and attributed 
divinity to him. They were challenged to a Mubahalah, a solemn 
meeting, to determine who was telling the truth. This by praying 
humbly together to Allah and invoking His wrath and curse on 
those who lie (3: 61). This was later proposed to a delegation of 
Christians who visited the Prophet in Madinah in 9 A.H./630 
CE. However, the Christian delegation refused to take part in the 
joint prayer to establish the truth regarding Isa’s (peace be upon 
him) divinity. On this basis many commentators are of the 
opinion that these verses were revealed at that time. 


fection 3: Verses 64-120. Da‘wah to the Jews and Christians 
and their intransigence; the Mission of the Muslim Ummah 

The Qur’4n provides the basic guidance on how to approach 
people of different faiths. The key issues to be raised should be 
those areas where there is mutual agreement. Following this 
guidance when the Prophet (saws) approached Heraclius (610- 
641 C.E.), the Roman Emperor, he appointed Dihyah ibn 
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Khalifah al-Kalbi his ambassador and sent a letter to him in _ titude was to debase Allah’s Message and disregard the 
which he invited him to Islam and quoted verse 64. As the Abl al. | Covenant. It should be observed that the Holy Qur'an is very fair 


Kitab claimed to believe in One God they were invited to worship 
Him alone without associating others in His Divinity (3: 64). The 


other common bond is the unifying personality of the Prophet | 


Ibrahim (peace be upon him) who is held in esteem by all - the 
Jews, the Christians, the pagan Arabs and Muslims. As Patriarch 


Ibrahim (peace be upon him) preceded all other prophets it is | 


suggested that all should follow his life-example and teachings. | 


Historically, Judaism, Christianity and Paganism came much 
later. The Qur’4n maintains that the Prophet Ibrahim (peace be 
upon him) was neither a Jew nor a Christian nor a Pagan but was 
rather of a true faith submitting to the will of Allah (verse 67). In 


. 


| 


this verse, the Prophet Ibrahim (peace be upon him) is introduced — 


by explaining both the positive and negative aspects of his 
personality. He was not a Jew nor a Christian or a Pagan but he 
was Hanif and a Muslim (submitting to the Will of God). Hanif 
literally means one who turns away and moves towards the other 
way. This word is used in opposition to mushrik, one who 


associates others in Godhead. Therefore, the real followers of — 


Ibrahim (peace be upon him) are those who like him believe in 
Allah and bow to His Will (3: 68). This is followed by a 
passionate and effective address to the People of the Book (3: 69- 
71)- These verses expose the real motives of the People of the 
Book and their undeclared objectives by stirring up the 
controversies surrounding the Prophet Ibrahim (peace be upon 
him). They sought to mislead and distract the Muslims from the 
true path of Islam and create doubts in their hearts. 

Further verses (72-80) follow the same theme as in Sirah al- 
Baqarakh. These expose the Jews’ plots and mischief making 
against the believers. It reminds them of the blessings that Allah 
gave them and yet they still remained ungrateful. Their whole 
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mits criticism of the Jews and Christians. When examining their 
thical standards and their honouring of agreements, it 
«knowledges that there is no doubt in the integrity and honesty 
of many of them. But there are some who are not to be trusted 
verse 75). 

In verses 81-99 the Prophethood of Muhammad (saws) is 
pesented as the continuation and culmination of the line of 
prophets who came earlier and they acknowledged his 
Prophethood. Thus, Islam is the same as revealed to Ibrahim and 
his progeny as well as to the Prophets Musa and ‘Isa (peace be on 
all of chem). 

The final subsection, verses 100-120, lays down the mission of 
this Ummah. It is their duty to hold fast to the Rope of Allah and 
be not divided. They should keep steadfast on the path of piety. 
The Imamabh (leadership) of nations is now transferred to the 


| Muslim Ummah and it is their duty to invite mankind to the Path 


of Righteousness and forbid what is evil. They are warned that 
they should avoid the pitfalls of the Ab/ al-Kitab in performance 
of their duties (3: 105). Allah informs the Muslim Ummah of 
their rightful place in the world and their duty of guiding 
humanity. Allah (swt) says: “You are the best community that has 
eer been raised for mankind; you enjoin the doing of good and 
forbid what is wrong, and you believe in Allah” (3: 110). 


Section 4: Verses 121-189. A Critique of the Battle of Uhud and 


' Guidance for Future Strategy 


This is the crucial part of che S#rah that makes a critical 
assessment of the weaknesses that the Muslim forces betrayed at 
Uhud. Let us recapitulate what happened at this eventful 


encounter in the third year of the Hijrah. 
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The victory at the Battle of Badr in 2 A.H./623 CE. was, 
miracle when a small force of Muslims defeated the Makka, 
army that was more than three times its size and much bette 
equipped. Many high-ranking leaders of the Quraysh were killeg 
in that Battle. Scores of them were captured. There was greg 
anger and frustration in Makkah when the defeated army _ 
returned to the city. 

The Quraysh were keen to avenge their ignominious debacle a 
Badr. In Shawwal 3 A.H./624 C.E., Aba Sufyan, one of the 
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jety important lesson about Shiird - the process of consultation. 
fiere is a time for consultation before making a decision. Once a 
jeision 1s taken the process of consultation should be over. Then 
ye Should have tawakkul - reliance on Allah. There should be 
hesitation and the process of consultation should not start 
ifesh unless there are some new facts to consider. In this case, 
ere Were none. 

There was a small group of hypocrites within the Muslim 
wxiety in Madinah. They were opposed to leaving Madinah to 


| lundred supporters from the Muslim army and thereby weakened 


Quraysh leaders, assembled an army of three thousand well-armed | ight. Their leader, ‘Abdullah ibn Ubayy, withdrew with his three 


soldiers and marched to invade the tiny state of Madinah. The 
army camped near Mount Uhud, a few miles outside Madinah. 
The Prophet (saws) consulted his Companions about how to 
meet this challenge. There were two options open to the Muslims: 
either to remain inside Madinah and defend the city or to move 
out towards Uhud to meet the enemy. Initially, the Prophet (saws) 
was in favour of remaining within Madinah. Bur the younger 
Companions who missed the Battle of Badr as well as a sizeable 
number of other Companions were eager to go out and fight. 
Finally, in the meeting with the Companions it was decided to get 
ready for a march to Uhud. The Prophet (saws) went home to 
make his preparations. He put on his chain armour and equipped 
himself to lead the Muslim army. In the meantime, his 
Companions felt that they had unduly forced their opinion on the 
Prophet (saws). When the Prophet (saws) came out fully attired 
for the fight, the Companions told him that they had changed 
their minds and accepted his earlier opinion to stay in Madinah. 
The Prophet (saws) said: “It does not befit a prophet to take off 
his fighting attire once he has put it on until God decides the fight 
berween him and his enemies” (Sayyid Qutb: In the Shade of the 
Qur'an, Vol.2, p. 193, quoting from Ibn Qayyim al-Jawziyyah’s 
biography of the Prophet.) In this way, he taught his Companions 
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he Muslim force. However, the Prophet (saws) with seven 
hindred Companions marched towards Uhud. The Prophet 
wavs) organised his force in different sections and selected a 
wntingent of 50 archers to be stationed at a strategic position 
aatding a mountain pass from where the Muslims could be 
ubjected to a surprise attack. Their duty was to guard this post 
nd not leave it at any time whether the Muslims were winning 
be war or facing defeat. 

The Battle started and initially the Quraysh were under 
messure and started retreating and the Muslims captured the 
hilefield and were busy collecting the war booty. When the 
achers saw this they thought that the battle was over so many of 
em abandoned their posts and joined in with the others 
wllecting the booty. They disregarded the instructions of the 
Hrophet (saws) not to leave their post whatever the outcome of 
le battle. Khalid ibn Walid, a very shrewd and capable 
ommander of the Quraysh who had not yet accepted Islam, saw 
he strategic point inadequately guarded. He took advantage of 
this lapse and mounted an attack from behind the Muslim ranks. 
hhis created chaos and panic in the Muslim army. The whole 
Muation suddenly changed as the Muslims were attacked from 
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the front as well as from the rear. Then a rumour spread that the 
Prophet was martyred and this made the Muslims lose heart and 
become demoralised. Despite these setbacks a small band of 
Companions shielded the Prophet and managed to resist the 
enemy's onslaught. In the end. when the Quraysh could not make 
any further headway they withdrew, satisfied that they had 
avenged their defeat at Badr. The Muslim horsemen chased them 
several kilometres to vindicate their position. This represents a 
bnet outline of what happened at Uhud. 

The Quran does not relate the hisrorical events as a mere 
record but brings out important lessons that have to be leamt 
from them. This is the way to make progress. The Qur'an 
Provides glimpses of important events. It portrays the psychology 
of human beings and how people react in different situations. It 
also provides reasons for the occurrence of events. From these, 
basic principles can be deduced thar provide believers with the 
eternal rreasure of guidance. 

The major reason for the severe setback ar Uhud, as indicated 
above, was the lack of discipline and love of material chings. Jihad 
and infZ2q ispending in the wav of Allah) are closely linked. To 
remove the depression felt by the defeat and to uplift morale, 
verses 130-143 deal with the purification of hearts. The subject of 

inf@q 1s preceded by thar of the prohibition of interest; this 1s 
because thev are the anuthesis of each other. In Sirah al-Baqarah 
as well the prohibition of interest and inf@q are closely linked (2: 
261-281) and both are preceded by the obligation of Jihad. Here 
the prohibition of interest comes before infag. Again they are 
linked with Jib@d. Furthermore tnfaq and Jihad play a key role in 
the rise and fall of the Ummah. The goal of the Muslims is to 
achieve forgiveness from Allah and to gain admission to Jannah. 
They should compete with one another in this noble pursuit and 
follow the way that pleases their Lord, undeterred by Prosperity 
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adversity. They should be conscious of their duty all the time 
ai be tree of greed and miserliness. As their aim should be to 
gk Allah's pleasure and to avoid His wrath they will succeed in 
sexoming the human weakness for material wealth and its 
ex. They should freely pardon others and control their temper, 
stheit souls should be seeking far superior rewards from their 
ond. Thus, if they commit any sin or fall short of the required 
vhaviour they should seek Allah’s forgiveness Who will 
neously accept their repentance and reward them (3: 133-136). 
ts is the Qur’Anic methodology of tazkiyah, purification of the 
zal. Allah knows human weaknesses and carnal! desires and, 
0s, is sympathenic to human beings yet trains them to aspire to 
‘wher goals and strengthens their resolve by promising His 
npreness and His reward. 

Let us summarise the lessons to be learnt from the Muslim 
“mnr’s severe setback at Uhud. First, whatever happens in this 
| miverse happens by God’s Will and Decree. God 1s the sole 
Jower behind all events. It was made clear to the Muslims — as 
“xy are the first addressees, the lesson is for all the succeeding 
eneranons - that all events occur by God’s absolute and 
_mrestrained directives. If they fear God and be patient He will 
“sant them victory. Second, to achieve success, there are certain 
sportant qualities that should be instilled in the ranks of 
| whters. These are sabr (patience) and taqwa (God-conscious- 
| xss). If the whole army is imbued with these qualities the enemy 
‘annot penetrate its ranks (3: 120 and 122). Third, when 
mbarking on jihad, fighters should have absolute tawakkul 
reliance) on Allah. Even if some weak-hearted Muslims or 
wpocrites withdraw, they should not lose heart. They were 
| minded that in the Battle of Badr despite their numerical 
_ tisadvantage they succeeded because they relied on Allah’s help. 
| indeed, Allah helped them by sending down an army of angels to 
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their aid (3: 125). Fourth, never be despondent and disheartened. 
If you have firm faith, you will be successful (3: 139). Fifth, this 
encounter was a test for you. Those who were killed in the way 
of Allah are not dead but are martyrs and live in Divine bliss. So 
you should not be afraid of laying down your lives (3: 168-171). 
Sixth, even if the Messenger of Allah were killed, you should 
continue your struggle. The Messenger is not superhuman; many 
earlier prophets died, yet their followers continued the fight. 
Everyone has to face death one day and its time is fixed so one 
should not be afraid of this eventuality (3: 144-148). Seventh, 
disregarding the instructions of the Prophet results in dire 
consequences. There should be absolute discipline in the army. 
The desire of acquiring the war booty should not be the purpose 
of Jihad (3: 152). Finally, though some of his Companions 
disregarded his instructions, the Prophet was instructed to be 
kind and forgiving towards his followers and to continue to 
consult them on important issues (3: 159). 


Section 5: Verses 190-200. Conclusion: 

Moral and Spiritual Resources 

Having suffered defeat at the Battle of Uhud, what resources are 
needed to strengthen the Muslim Usmah so that it can be 
triumphant in future encounters? 

These concluding verses provide the moral and _ spiritual 
guidance that are prerequisites. They can be compared with the 
concluding verses of al-Baqgarah (2: 284-286). The imagery 
presents the entire universe as an open book that directs those 
who possess understanding to the deeper purpose and objective of 
creation. When people reflect on the creation of heaven and earth 
and observe the alternation of day and night it leads those who 

possess wisdom to the existence of a Creator and to the Purpose 
of creation that eventually directs them to certainty about 
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yoountability on the Day of Judgement. They realise that this 
jotld is not a playground merely for entertainment nor did it 
gme into existence by accident. It is rather the creation of the 
ise and Mighty Creator. Hence, for those who are endowed 
ath insight, their reflection will lead them to the Creator as well 
sto the ultimate end of the world and the imparting of justice in 
he Hereafter. This leads them to submit to the Prophet’s call and 
pseek Allah’s forgiveness and desire to be in the company of the 
mphteous. All these are conveyed in the form of a beautiful 
application. As soon as it was made it received the approval of 
the Creator. 

Dhikr (remembrance of Allah) should be synthesised with Fikr 
deep reflection on Allah’s creation) and not just mere repetition 
ofcertain words. Ibn Kathir in his comments on verses 190-194 
mesented a number of devotional sayings extolling the virtue of 
contemplation. Hasan al-Basri said, according to him, “An hour 
of contemplation is better than a whole night spent in prayers.” 
fayyid Qutb observes that the Qur’an establishes a relationship 
letween remembrance, worship and contemplation, rendering the 
latter an important part of worship. 

Thus, Tawhid (the Oneness of Allah) leads to Akhirah (the 
Hereafter) and the realisation of accountability and the necessity 
of reward and punishment. Worldly life would be purposeless 
without the Akbirah (the Hereafter). Reflection on creation is the 
primary source of guidance but the surer basis of Iman (Faith) is 
based on Risalah (Prophethood). The call of the Prophet echoed 
the call of the believers’ own hearts and they willingly submitted, 
Not needing to demand further proof or miracles. 

As soon as this supplication was uttered it was accepted 
favourably by Allah. This indicates that if the prayers are said 
with sincerity and at an appropriate time they gain acceptance. 
Again, it ts emphasised that whoever struggles in the way of 
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Allah, man or woman, they will receive their reward from the | Onehas to remain alert and be prepared to meet the challenges 
Lord. Those who have affirmed their faith in Allah should Not hy | gt external threats. This readiness (nsurdbitah) means that they 


tempted by the glitter of the world and the Prosperity y | nul ben places where battles are expected and be alert tothe 
disbelievers as this 1s only a brief enjoyment for them, Howeie, | ggneusrings of their enemies in advance of any artack. They 
there will be struggles, trials and tribulations ahead. One mug), jul alvays be viglant in guarding the fortress of Islam both 
ready for this. fray and intellectually. It is narrated by Salman al-Farisi 
As the preceding verses and the Siirah as a whole is critica f | yrthe Prophet (saws said: “Vigilance for one day and night i 
the attitude of Ahi al-Kitdb, in the closing stages the Qur'an | yt tan the prayer and fasting of a whole month” (Muslim) 
praises those People of the Book who were firm about eather | 4nd finally, tagud, God consciousness, at all times is the 
revelations and accepted Islam; they are entitled to special prase | nce of Din. {t means desisting from all prohibitions and 
and reward. gacions and complying with all God's commands. Having 
The last verse is one of the most comprehensive verses of te | sped one wth these valuable qualities one may expect faldh - 

Qur’an that encompasses all essential teachings requutd W | so guaranteed by Allah inthis world and in the Hereafter 

implement the Islamic way of life and to succeed despite bewg 

engulfed by many problems. Instructions are clear that the poe Major Themes 

should be patience (sabr) and firmness against all odds I ‘ fe bave explained the Siiah’s overview and considered 1 

Surah the instructions to the believers are to remain patient na hee tone length which defines the miso of ths 
adversity. They should struggle hard, remain firm and a lnmah as enjoining good and forbidding evil deeds. For this 
not succumb to temptations and never listen to the defeatists or 
those who create discord. It is essential thar as believers the 
should resist their desires, ambitions, weaknesses and failings 
They should persevere on being faced by the weaknesses 
perversion and deceit of others. They should be ready to face sf 
Opposition and falsehood. They will overcome if they remait 
patient and firm. 

The verse then asks the believers to excel in sabr (musdbarun) 
patience against one's enemies and opponents, They shoul 
overcome their enemies who try to exhaust their patience. In ae . 
prolonged struggle they should not fail but rather be firmer atd Sul) in His Mercy sent down revelations to His messengers to 
more patient than their adversaries, whether these be extertal_| Mdehumann 
enemies or from within their own ranks. If they wane to succetd In Sarah al-Bagarah (2: 3) we are asked to believe in ‘alam gl. 
apainst their enemies they should excel in fiir resolve atl thai, the cealm bevond he ach of human perception. This 
lnpies that there are two distinct spheres in the universe, ‘Glary 


wupose guidance is given to equip us with inner strength and 
aval qualities so as to fulfl our mission. There are certain other 
nemes that need t0 be considered as well 


hinty of the Heart 

Mich s the Creator and the Provider of all our needs, physical as 
ull as spicual. For our physical needs provisions ate made on 
ts earth so that we can fulfil them, For our moral and spiritual 
leds, a to how we should conduct our lives on this earth, Allah 
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al-ghaib and ‘Glam al-shahadah, the worl that we 


by our senses. The former includes such things as th % git satstacton of sexual desires within lawtul relationships. 


Allah, the angels, Abhirah (the Hereafter}, etc: th My y | prs nt impose etlibacy. Nor does it ask people to retire eo 
idea aie and caves t0 spend their whole life in meditanon, Nor 


perceive with our senses. The Qur’an deals with bt e ¢ direct people to abandon this world to ga 
\ 5 world to gain spiniua 


get [sam wants us to keep the nght balance in our lives. 
festh, children, houses, cars or whatever else given to us are 
got 16 2 test to determine whether we use them in an 
gpropeate manner or whether we are swayed by temptations 
gd desires and transgress the path ot piety. 

kis bur natural thar Allah has made these things attractrre for 
g Vet itis for this reason that despite their glitrer and charm we 
dould not lose our sense of balance but should rather use them 
irthe berrerment of our lives and the lives of others, Throughout 
seory we see that this imbalance in human affairs ultimately led 
tthe destruction of magnificent civilisations. The reason being 


worlds. 

Here two kinds of verses are mentioned. This of courg ti 
mean that all verses fall into these two types only these py 
of verses are in contra-distinction to each other. The firg th 
mubkamat, basic or fundamental, these are the foundation g 
Book. Then, there are other verses called mutashibiit, alk, 
or ambiguous, and their meanings are not well establite , 
they relate to the Unseen. No one can fathom their rea Meaty 
except Allah. However, we are required to believe in all oth 

Those whose hearts are perverse turn their backs onthe ay 


clearly stated in the Qur'an. Instead, they try to unravt! th 
verses that are ambiguous by ascribing to them the om | arthey indulged in unbridled pleasures and luxurious life styles, 


meanings. Often, they search the enigmatic versts for ni aslecing Allah's commandments, On the other hand, we also 


meanings. On the contrary, those firmly rooted in knowledge and | mee that many religions imposed celibacy and abandonment 


with purity of heart concentrate on those verses that are clearaxd | # this world so a8 to gain spiritual enlightenment. As this harsh 
unambiguous in their search for guidance. Very many sec tt | Mipesition was against human nature they could not succeed mn 


developed in the past and still exist today base their religon a | Sei goals and corruption and deviation crept into their hives. 
Islam guides us 0 the Middle Path or the natural path (fitrah!, 


Batin, hidden meanings, with the result that they lead thems . 
Trakes into account human needs and requirements. Thus, 1t 


and others astray into misguidance. | | 
dows lawtul accumulanon of wealth and fulfilment of sexual 

Worldly Allurements ores within marage. The reward for strictly following the 
gf Tathoot Righteousness is erernal bliss in Paradise where all human 


Human beings by their nature are dazzled by the glite “ | 
sparkle of material wealth and are attracted by wordy Reds and desires wil tlt Compare with those comforts 
possessions. They usually desire a comfortable life, snjnstd id everlasting pleasures, worldly wealth and pleasures ws mata’ 


wealth and satisfaction of their carnal desires. Thus, the pat ; panel or ai enorme 197 Ths, we soul ae 
righteousness and restrictions on the unlawful acquistio : alas pas) wee oe er wil be iid 

t Heaven will be eternal, where we will also attain the 
Reasert ot our Creator, 


wealth seem difficult and arduous to them. Of course. [lam 
not impose limits on the acquisition of wealth by lawful me 
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The Quranic Concept of Dynamics of Power and Change 

The duty we owe our Creator is ‘ibadah. The root of this word is 
‘ABD meaning to become subservient, to be subdued and to be 
submissive. Hence, it is used for slave or servant. Thus, the literal 
meaning of ‘ibadal is to express utter humbleness, subservience 
and humility. This word not only means worship but obedience 


as well. The Qur’4n asks us not to make anyone or anything 
partners with Allah (swt): 


Serve Allah and join not any partners with Him 
(al-Nisa@’ 4: 36). 


Allah will forgive all other sins but not shirk, associating 
partners with Him. 


Allah forgives not that partners should be set up with Him; 
but He forgives anything else, to whom He pleases; to set 


up partners with Allah is to devise a sin most heinous 
indeed (al-Nisa’ 4: 48). 


This also applies to unconditional obedience of Allah's 
commands and rejecting worship of as well as obedience to 
others. This is categorically stated in the Holy Qur’an: 


For We assuredly sent a messenger in every community 


(to tell them): “Serve Allah and shun the Evil one” 
(al-Nahl 16: 36). 


... but if you obey them, you will surely yourselves turn into 
those who associate others with Allah in His divinity 
(al-An‘am 6: 121). 


Thus, the essence of ‘ib@dah is to perform all acts of worship 
and service exclusively to Allah and to obey and follow His 
commands unconditionally and always remain His Servant. 
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yace, ‘ibadah cannot be restricted to the few rites and rituals of 


aiship, rather it is the totality of a person’s life that should be 
at in obedience to and in the service of Allah. 

| Allah (swt) is the real Sovereign and He holds exclusive Power 
ig all affairs of the Universe. Thus, He can give power and 
gendancy to whomsoever He likes. And He can take away 
ower from whomsoever He wishes and impose disgrace on them 
26). The history of mankind gives ample proof of devastating 
pheavals happening all the time. The emphasis in this S#rah is 
hat sovereignty belongs to Allah alone. Of course transference of 
wer is not done on whims nor haphazardly. Allah’s decisions 
ye just and based on hikmah, wisdom. He gives ample warnings 
nd enough time for people to reform and adopt the way of 
sphteousness. But when all warnings are ignored and people 
sersist in Corruption and injustice, then Allah’s wrath strikes and 
me regime is replaced by another. This is the Qur’anic 
merpretation of human history that is markedly different from 
Capitalist or Marxist interpretations. 
























The Obligation of Da‘wah 
The obligation of da‘wah, conveying the message of Islam to 
others, is a very prominent theme of this S#rab. This is presented 
as an individual responsibility as well as a collective responsibility 
of the whole Ummah. Unless the whole of society is geared to 
inviting people to goodness and forbidding evil deeds, it is not 
possible to bring about change in society. As it is not always 
possible for everyone to engage in this noble task, there should art 
last be a dedicated group that undertakes it so as to absolve 
others from the strict liability of performing this duty. 

In the Surah the specific emphasis is on da‘wah to the People 
of the Book, i.e. the Jews and Christians. The methodology of 
da‘wah to this group was discussed in Section 3 above. 
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The obligation of da‘wah in the past was performed by the 
prophets of Allah (peace be upon them) and their Companions. 
Whenever humanity went astray from the Right Path another 
prophet or messenger was sent to bring them back to the Path of 
Righteousness. As our Prophet (saws) was the last of this 
illustrious chain of prophets and no further prophet will come, 
the task of keeping humanity on the Path of Righteousness was 
given to this Ummah. This is the reason that the Ummah is 
designated as “the best of Peoples, evolved for mankind, 
enjoining what ts right, forbidding what is wrong” (3: 110). This 
honour was earlier given to Bani Isra’il. But they neglected and 
failed to fulfil their duty, hence this honour was then conferred on 


the Muslim Ummah. This is implicitly referred to in the form of 
a supplication in verses 26-27. 


Relations with the Jews and Christians 
The Qur’an is the eternal Book of Guidance which contains both 
gems of wisdom as well as laws and regulations for this Ummah. 
It provides guidance on dealing with all sections within human 
society. Relations with those who sincerely follow the ideology 
of Islam but who at times lapse into non-compliance of the 
Prophet’s instructions, should be pardoned and treated kindly. 
Then there are those who do not accept the Islamic faith but 
do not try to subvert the Islamic state by their secret manoeuvrings. 
Such People of the Book are singled out for praise (3: 113-117). 
The Qur’an acknowledges that they take their faith seriously. 
Hence, they should not suffer any disadvantage or hardship 
because of their faith. On the contrary, as protected persons 
(dhimmis) their lives and properties are as sacred as that of 
believers. The Surah reassures them of receiving fair treatment. 
Finally, there is another group which tries to subvert the 
Islamic state from within by creating discord and disharmony. 
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Relations with them are discussed in detail in the Surah. The 

lievers are warned to be aware of their hidden agenda. The 

Qur'an exposes the hypocrisy of those who come in the guise of 

fiends yet their hearts are full of malice and anger. Thus, they 

cteate doubts and misgivings in the minds of unsuspecting people. 
This was the role some Jews and Christians played from the 
gutset. Some of them outwardly became Muslims but remained 
hypocrites through and through. The Surah specifically targets 
them and warns the Muslims not to obey them or befriend them. 
ifthe Muslims were to follow their advice, they would lead them 
asttay (3: 100 and 118-20). The picture vividly portrayed in these 
verses records their inner feelings and outward appearance. Such 
hypocrisy can be observed in every society in every age. They 
profess friendship yet secretly try to disrupt and confuse, thus 
undermining the Muslims whenever they can. So the Muslims are 
warned not to develop any intimate relationship with such people. 


Imam al-Razi (may Allah have mercy on him) raises an 
important question: 


It may be objected that this verse prohibits categorically any 
interaction with rejecters of faith, yet God says elsewhere: 


Allah does not forbid you concerning those who do not 
fight with you on account of your religion or drive you out 
of your homes, that you act kindly towards them and deal 
justly with them: for Allab loves those who are just. Rather 


Allah forbids you concerning those who fight with you... 
(al-Mumtahinah 60: 8-9). 


How are these two injunctions to be harmonised? We 
answer that no doubt the specific must always come before 
the general. Thus God forbade the people of faith to take 
the rejecters of faith as close intimates. He then mentioned 
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the reasons for this prohibition. The first is, ‘They would 
not spare no effort in causing you despair and confusion.’ 
The second, ‘they love to see you suffer’. The third reason 
is the hatred, which their mouths manifest and the final 
reason is the greater hatred, which they conceal in their 
hearts. (Imam Fakhr al-Din al-Razi: Al-Tafsir al-Kabir, 
Vol.8, pp.210-213 as quoted by Mahmoud M. Ayoub in 
The Qur’an and Its Interpreters, Vol.z: The House 
o‘Imran, p. 303.) 


This secret weapon of deception is still used by some present- 
day rejecters of faith. Yet the Muslims, even nowadays, maintain 
their intimate relationships with them. 

For example, there has always existed a contingent of biased 
Orientalists around the world who in the guise of scholarship and 
learning, try to undermine the Islamic faith and its teachings. 
They have become very sophisticated in their approach. They 
start with showering praises on Islam and ts Messenger fo attract 
the sympathy of Muslims. Yet their real intent is to destroy the 
love and respect which the Muslims have for their Prophet (saws) 
and the Qur’4n. These two remain the prime target of their 
poisonous criticism. They use all forms of literature whether 
history, novels, Qur’4nic commentaries, Hadith expositions or 
the Sirah of the Prophet (saws) as vehicles to further their cause. 
Their real purpose, in the garb of scholarship, is to erode and 
subvert the Islamic faith. Instead of being on their guard from 
such people the Muslims do not seem to learn the lesson. They 
open their hearts to them and treat them as close friends. Whereas 
Allah’s revelations teach them, as it taught the earlier generation, 
how to frustrate their plans and plots. Allah’s instruction is clear: 
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If you persevere and fear Allah, their cunning cannot harm 
you in any way. Allah encompasses all they do (3: 120). 


fhe Law of Tests and Trials 
the path of Iman is full of trials and tests to ascertain those who 
ye sincere believers and those who just proclaim their faith either 
or ulterior motives or because they are weak in their commitment. 
This is stated explicitly in several places in the Qur’an (al- 
pagarah 2: 155 and 214; al-‘Ankabut 29: 2-3). It is stressed in 
gveral places in this S#rah as well (3: 142; 152-153; 179 and 186). 
Tests and trials bring out the best in people and strengthen 
hose who are tried. Just as to purify gold it is put in a crucible 
iid heated so that all its impurities are purged, similarly by 
¢nduring the tests and trials human personality is developed and 
shaped. It is resistance that brings out their full potential in 
human beings and consolidates it. Thus, the purpose of the testing 
at Uhud was to unmask those who were hypocrites among the 
ranks of the Muslims. Until then all sorts of people were part of 
the Muslim Ummah: the sincere as well as the weak-hearted and 
hypocrites. It was against the wisdom (hikmah) of God that “the 
best community” should be composed of such diverse people of 
lith. This community has to play a vital role in shaping the 
destiny of mankind, hence, it should not have among its ranks 
those who are hypocrites joining them under false pretences. 

The victory at Badr trained the believers to be prepared to fight 
against heavy odds. The defeat at Uhud was to test their Iran in 
several ways. When it was decided to take the fight outside of 
Madinah, the people of weak faith and the hypocrites withdrew. 
This segregated the true Muslims from the hypocrites. Then some 
of those who were instructed to guard a strategic position 
disobeyed the Prophet’s orders and engaged in the collection of 
war booty resulting in the Muslims’ severe setback. The Muslims 
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were taught the paintul lesson that they cannot attain victory 
unless they are disciplined and obey the orders of the Prophet, 
The purpose of Ji/ad is to annihilate the forces of evil and not to 
concentrate on collecting material goods. 

The victory at Badr created a sense of false security and the 
Muslims thought that they would always be victorious whatever 
the odds. This was not healthy thinking and did not truly reflect 
the realities of life where there are successes as well as failures and 
setbacks. Thus, Uhud was such an 1btila’, test, to teach them these 
lessons. 

The true believers came out with firmer faith and they were 
ready to fight and die in the way of Allah. The hypocrites on the 
other hand were exposed as excuse seekers remaining safe within 
Madinah away from the battlefield. They were ignorant and 
foolish as Allah warns them that they cannot escape death even if 
they hide in a secure fortress. The Muslims also learnt the lesson 
of complete obedience to the Prophet (saws) which is the 
prerequisite of [777an. 


Shura (Consultation) 

Shara, the consultation process, occupies a pivotal role in the 
Islamic way of life and particularly in the political field. In this 
Sarah the Prophet (saws) is instructed to consult his Companions 
(3: 159). In Sarah al-Shuara while extolling the characteristics of 
believers it also says: “Their affairs are conducted by mutual 
consultation” (42: 38). From these verses and many abddith on 
this topic, it emerges that those who are in command should 
consult the people their decisions will affect when deciding a 
course of action. In the political field, while conducting the affairs 
of state this system is contrary to the despotic regimes of dictators 
and kings. It is more akin to the democratic process but not quite 
so. In a democracy, sovereignty resides in the will of the masses 
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wt, as we have already observed above, in an Islamic political 
stem Allah is the Sole Sovereign and His Sovereignty cannot be 
jared by anyone. 

ltshould be noted here that the instruction to consult is given 
ethe Prophet (saws) who receives revelation from God and 
ence has no need to consult others. This does not mean however 
mt the consultation referred to was just a token process to 
wnour his Companions. As Imam Abi Bakr al-Jassas explains: 


If people knew that their views would not be considered 
and the consultation would not have any effect on the 
outcome of the affair then this cannot be considered as an 
honour. The fact is that alrhough the Prophet (saws) was 
guided by revelation and a direction of work was set for 
him it was the wisdom and mercy of Allah that many 
matters were left to his judgement and discretion. In such 
matters he needed the opinions of others and in these he 
was directed to consult. (Abkam al-Qur’an as quoted in 
Mufti Muhammad Shafi‘ Ma‘arif al-Our’an,Vol. 2, p.221.) 


This view is also supported if we consider the Qur’anic 
nstruction: “Their affairs are conducted by mutual consultation” 
\4z: 38). This does not mean that after the consultation the 
majority view can be ignored. This would be altogether contrary 
0 this instruction. 

It is also the duty of those who are consulted to give their 
incere opinion without any fear or favour. They should not be 
swayed by any personal or other motive. Consultation is a sacred 
rust and it is obligatory to fulfil this duty faithfully. 

The role of sh#ra is applicable in all other spheres of life — 
social, domestic and economic. No specific form of consultation 
is prescribed. Islam being a universal and eternal way of life, the 
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mode of consultation may vary in time and place. We can g 
this in the process of the election of the first four Kul 
Different forms of consultation were used in their appoint 
There can be various forms of seeking consultation: a diteg 
election or through a college of representatives or using any other 
suitable way. This flexibility can cater for anything that s0Ciey 
finds acceptable. 


The Relevance of Al ‘Saran in Our Time 

At present Muslims seem to be defeated intellectually, politicall 
and socially. They are divided and disintegrated, feeling low, 
weak, uncertain, humiliated and overawed by the forces of thei 
adversaries. They are being persecuted by unbelievers all over the 
world. Their lives, properties and honour are under attack from 
all sides. Their mosques are desecrated and their madrasahs ae 
in disarray. 

The Muslim Umma is being torn apart from within as wel. 
Infighting on issues of nationality, language, schools of figh, race, 
etc. is rampant in the Muslim societies of many countries. The 
reason for this sorry state of affairs not far to seek. The majority 
of the Muslim masses are uneducated, living in poverty and 
squalor. They have an emotional attachment to Islam but their 
political and religious leaders exploit them in the name of religion. 
Thus, they are unable to exert any power to change their situation. 

Muslim governments are under the domination of the elite 

group of Western-educated oligarchs or hereditary rulers who are 
manipulated by different world powers. They undermine the 
revival of Islamic teachings and culture. Some outwardly pay only 
lip-service to Islam and are unwilling to implement its ideology 
into the lives of the nation. Muslims themselves are disobeying 
the laws of Allah (swt). Then there are the hypocrites among them 
who are more dangerous than their enemies. 
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So what is the guidance from Allah to deal with this situation? 
fe can see in the whole Sa#rah that the enemies of Islam not only 
fght with traditional arms and armaments. There is also an 
deological war going on. There are conspiracies and doubts 
undermining the unity of the Ummah. The enemy knows it will 
oly succeed when it destroys the faith of the Muslims. Its 
seapon is to keep a hold on Muslim governments by supporting 
hose in power who are sympathetic to their cause. As the age of 
colonial domination is now over, there are new ways of 
ontrolling countries by economic domination and _ political 
manoeuvrings. As the vast majority of Western scholars dominate 
the intellectual field, their academic pursuits and research are 
seared to make the Islamic faith ineffective by creating doubts 
and dissension among believers. Thus, today as it was yesterday, 
ihe fighting is not only on the battlefield but also in the field of 
ideology. Muslims have to win the ideological war too. 

The weakness of the Muslim Ummah is evident for all to see. 
The reasons for its decline are mentioned above. During recent 
conflicts in Palestine, Bosnia, Kosova, Kashmir and Chechnya 
when a section of the Ummah was struggling against their 
enemies we witnessed the apathy of the Muslim Ummah and of 
Muslim governments. 

They were in a deep slumber. Their inability to help and to 
deliver any support to the Muslim destitute showed their apathy 
and lack of determination. They were more _ interested 
preserving and caring for their own self-interests rather than 
helping and alleviating the sufferings of the Muslims in most parts 
of the world. 

Sirah Al ‘Imran was revealed in 3 A.H/625 C.E. after the 
severe setback suffered at the Battle of Uhud, but within five years, 
having learnt their lesson, the Muslims marched victoriously to 
establish Islamic rule in Makkah in 8 A.H/ 630 C.E. If we can also 
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: } 
learn similar lessons from our defeats and humiliations and take 


up the challenges we are faced with we can also be victorioll 
Isha” Allals. 


Let us then summarise the guidance given in this Sxrah: 


Further Reading 
1. We have to have firm faith and strong conviction in the 


attributes of our Creator, the Living, the Self-sustaining, 
Eternal, Exalted in Might, Lord of Retribution. 


>. Our adversaries want to lead us astray, so we have to be on 


for those who want to study the entirety of Sarah Al ‘Imran in 
our guard. 


: detatl, the following selection of readings are suggested. As few 
3. fo succeed, we require taqwa (God consciousness), sabr 


(patnence) and brotherhood. 


commentaries of the Qur’an are available in English, works in 
5s em Arabic and Urdu are also included. 
4. We are required to perform our duty of avr 0: ! m aruf wa al- 
nahi ‘anil munkar (enjoining good and forbidding evil). _ Be eiStudying the Oust 
5. If we suffer setbacks we should not lose heart and fall into 


despair but instead have firm faith. If Allah’s help is with us * Khurram Murad: Way to the Quran. Markfield, Leicester: 
none can overcome us. 


Islamic Foundation, 1985. 

Qazi Ashfaq Ahmad: Words that Moved the World. 
Markfield, Leicester: Islamic Foundation, 1999. 

Muhammad al-Ghazali: A Thematic Commentary on the 


Our’an. Herndon, Va.: International Institute of Islamic 
Thought, 2000. 


Our real goal should be seeking the pleasure of Allah and we 


should not be attracted and distracted by the glitter of chis world. ; 
The qualities we require to achieve our goal are: 


Taqwa (God consciousness); Sabr (patience); I/aq ft Sabil 
Allah (spending in the Way of Allah); Restraining of anger; ? 
Pardoning wrongdoers; Seeking istighfar (forgiveness) from Allah. 

Armed with these qualities, firm determination and faith in 
Allah (swt), Insha’ Allah this Ummah Can regain its past glories. 


This is che message of S#rab Al ‘Imran. May Allah help us achieve 
our aims (Amin). 


Faruq Sherif: A Guide to the Contents of the Qur'an. Reading: 
Ithaca, 1995. 


Nuqish (Qur’an Number). Vol. No. 143, 1998. Lahore: 
Nuqish Press. 2 Vols. so far published. (Urdu) 





These are the ones who pray: “Our Lord! We have Sdbed 
accepted the faith. Forgive us our sins and keep us s 


ps: ae afe TOM 
the torments of the fire.” They are the patient jn, . i 


On Surah Al ‘Imran 


¢ Sayyid Abul A‘la Mawdudi: Towards Understanding the 
the true to their word, the devoted who spendin ah ay Qur'an; tr. and ed. by Zafar Ishaq Ansari. Markfield, 
of Allah, and those who pray for forgiveness at p},, - Leicester: Islamic Foundation, 1995. Vol.1, pp.229-310. 
dawn (Al ‘Imran 3: 16-17). of 
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